
A brief study of the Attributes of God

       
The Glory of God

God's attributes are best seen at the cross of Christ.
 There above all other places God's sovereignty,

justice, righteousness, wisdom  and love 
are abundantly and unmistakably displayed.

The Bible mainly speaks of God's glory. When it does it refers to what God is in his essential being or 
nature.  “Glory” = the inescapable “weight” of the sheer intrinsic Godness of God, inherent in the 
attributes essential to Him as the Deity.  

The Bible often substitutes the word “glory” for a specific attribute of God, the attribute intending having to be determined 
from the context. Examples:Exodus 33:19 ( refers to His sovereign Goodness – mercy and compassion); Psalm 19:1 
(majesty wisdom and power cf Psalms 8:1-3; 104:24-31; Romans 1:20); Isaiah 6:3 (His Holiness); Romans 3:23 (His 
righteousness); Romans 6:4 (His power and faithfulness to His Son); Ephesians 1:6, 12, 14 (God's grace).   Dr. Robert Reymond

“Glory”  in the Old Testament translates ָּכבֹוד , kābôd  meaning "honor; glory; great quantity; multitude; wealth; reputation 
[majesty]; splendor."  It appears about 200 times in biblical Hebrew and in all periods. Kābôd refers to the great physical 
weight or "quantity"of a thing. When applied to God, the word represents a quality corresponding to Him and by which He 
is recognized. In the Old Testament, God's Glory was made manifest in the Shekinah. 

In the New Testament  δόξα, doxa primarily signifies an opinion, estimate, and hence, the honor resulting from a good 
opinion. It is used of the nature and acts of God in self-manifestation, i.e., what He essentially is and does, as exhibited in 
whatever way he reveals Himself in these respects, and particularly in the person of Christ, in whom essentially His "glory" 
has forever shines forth. The Verb: “to Glorify” means to "to magnify, extol, praise" especially of "glorifying;" God, i.e., 
ascribing honor to Him, acknowledging Him as to His being, attributes and acts and to "to do honor to, to make glorious.”

"As the glory of God is the revelation and manifestation of all that He has and is …, it is said of a Self-revelation in which 
God manifests all the goodness that is His, John 12:28 So far as it is Christ through whom this is made manifest, He is said 
to glorify the Father, John 17:1-4 or the Father is glorified in Him, John 13:31, 14:13; and Christ's meaning is analogous 
when He says to His disciples, 'Herein is My Father glorified, that ye bear much fruit; and so shall ye be My disciples,' John
15:8. When doxazō is predicated of Christ …, it means simply that His innate glory is brought to light, is made manifest; cp.
John 11:4. So 7:39, 12:16. It is an act of God the Father in Him. … As the revelation of the Holy Spirit is connected with the
glorification of Christ, Christ says regarding Him, "He shall glorify Me,' John 16:14.”

“How did Christ's work bring glory to God? It did so by revealing God himself clearly. Glorifying God 
means “to acknowledge God's attributes” or “to make God's attributes known.” God's attributes are best
seen at the cross of Christ. There above all other places God's sovereignty, justice, righteousness, 
wisdom and love are abundantly and unmistakably displayed. We see God's Sovereignty in the way in 
which the death of Christ was planned, promised, and then took place, without the slightest deviation 
from the prophecies of the Old Testament concerning it or adjustment to meet some unforeseen 
circumstance. We see God's Justice in sin's actually being punished. Without the cross God could have 
forgiven our sin gratuitiously (to speak from a human perspective), but it would not have been just. 
Only in Christ is that justice satisfied. We seen God's righteousness in recognition of the fact that only 
Jesus, the righteous one, could pay sin's penalty. We see God's wisdom in the planning and ordering of 
such a great salvation. We see His love. Only at the cross do we know beyond doubt that God loves us 
even as He loves Jesus. Jn 3:16 Jesus fully revealed these attributes of the Father by his death. Hence 
His obedience to the Father's will in dying fully glorified Him.”                         James Mongomery Boice



What has Fallen Man done with God's Glory?

Romans 1:20-32 For his invisible attributes, namely, his eternal power and divine nature, have been clearly perceived, ever 
since the creation of the world, in the things that have been made. So they are without excuse. For although they knew God, 
they did not honor him as God or give thanks to him, but they became futile in their thinking, and their foolish hearts were 
darkened. Claiming to be wise, they became fools, and exchanged the glory of the immortal God for images resembling 
mortal man and birds and animals and creeping things.  cf.  Isaiah 42:8; Isaiah 45:15-20; Ephesians 2:1-3

“To make it more concrete, the 
four tendencies we have 
discussed are found within 
ourselves each day. It is not 
easy to have real fellowship 
with God. We can more easily 
bury him under a concept, 
shove him away to an endless 
distance, dissolve Him in all 
sorts of secular realities, and 
make Him into a nice fairy tale 
of boundless beauty. Anyone 
who knows himself to any 
extent knows the finesse with 
which a man can escape from 
God, and wrestle free from His 
grasp.”  
                         – J. H. Bavinck  

Excerpts From The Church between Temple and Mosque by J. H. Bavinck, plus
 

    The Five Magnetic Points.................................................. : www.eldrbarry.net/clas/en/5mgnts.pdf
     Religious Consciousness and It's Uncertainties …........  www.eldrbarry.net/en/relgcons.pdf
     Human Religion in God's Sight ….....................................  www.eldrbarry.net/clas/en/humrelg.pdf 
     The Three Domains of Worldviews: A Chart  …................. www.eldrbarry.net/clas/en/3domains.pdf
     Five Worldviews, A Chart by Dennis McCallum ….............. www.xenos.org/sites/default/files/essay-pdfs/five worldviews.pdf

“Religion” is the “tether” that ties us to God.

Religions are cultural systems that combine beliefs about
the ultimate nature of things, deep feelings of awe and
worship and rituals, and fundamental moral values that
determine true and false and right and wrong. They focus
on the unseen spiritual “world” – one that includes God, but
also angels and demons. In countless “folk religions” those
same spirits are worshiped instead of the One True God. 

Religion is man seeking a way to God – The Gospel is God
seeking man. Jesus alone is the Way, The Truth, The Life! 

Because of the fall, the religions of mankind distort God and
His Attributes. Often overemphasizing some and ignoring
others. It is only through all His revealed attributes in the
Word of God and in His Son that we can “know” the true
God and worship and glorify Him. 



For Discussion – Quotes taken from The Knowledge of the Holy 

All the problems of heaven and earth, though they were to confront us together and at once, would be nothing 
compared with the overwhelming problem of God: That He is; what He is like; and what we as moral beings must 
do about Him.  

The essence of idolatry is the entertainment of thoughts about God that are unworthy of Him. It begins in the mind 
and may be present where no overt act of worship has taken place. 

Wrong ideas about God are not only the fountain from which the polluted waters of idolatry flow; they are 
themselves idolatrous. The idolater simply imagines things about God and acts as if they were true. 

The idolatrous heart assumes that God is other than He is - in itself a monstrous sin - and substitutes for the true 
God one made after its own likeness. Always this God will conform to the image of the one who created it and will 
be base or pure, cruel or kind, according to the moral state of the mind from which it emerges. A god begotten in 
the shadows of a fallen heart will quite naturally be no true likeness of the true God. 

Low views of God destroy the gospel for all who hold them. Among the sins to which the human heart is prone, 
hardly any other is more hateful to God than idolatry, for idolatry is at bottom a libel on His character. 

So necessary to the Church is a lofty concept of God that when that concept in any measure declines, the Church 
with her worship and her moral standards declines along with it. Though she may continue to cling to a sound 
nominal creed, her practical working creed has become false. The masses of her adherents come to believe that 
God is different from what He actually is; and that is heresy of the most insidious and deadly kind. 

For instance, the Bible teaches that God is love, some have interpreted this in such a way as virtually to deny that 
He is just, which the Bible also teaches. Other press the Biblical doctrine of God.’s goodness so far that it is made 
to contradict his holiness. Or they make His compassion cancel out His truth. Still others understand the 
sovereignty of God in a way that destroys or at least greatly diminishes His goodness and love. We can hold a 
correct view of truth only by daring to believe everything God has said about Himself.

Left to ourselves we tend immediately to reduce God to manageable terms. We want to get Him where we can use
Him, or at least know where He is when we need Him. We want a God we can in some measure control. 

The God of contemporary Christianity is only slightly superior to the gods of Greece and Rome, if indeed He is not 
actually inferior to them in that He is weak and helpless while they at least had power.

We need the feeling of security that comes from knowing what God is like, and what He is like is of course a 
composite of all the religious pictures we have seen, all the best people we have known or heard about, and all the
sublime ideas we have entertained. 

But the God we must see is not the utilitarian God who is having such a run of popularity today, whose chief claim 
to men’s attention is His ability to bring them success in their various undertakings and who for that reason is 
being cajoled and flattered by everyone who wants a favor.

-----------------------------------------------
It is not easy to have real fellowship with God. We can much more easily bury him under a concept, shove him 
away to an endless distance, dissolve him in all sorts of secular realities and make him into a nice fairy tale of 
boundless beauty. Anyone who knows himself to any extent knows the finesse with which a man can escape from 
God, and wrestle free from his grasp.                                                                                    (From J. H. Bavinck) 



 

The myths of many religions, both ancient and modern, share common elements. Widespread 
similarities between religious mythologies include the following:

• Many religions involve an initial Paradise preceding ordinary historical time.[10] 
• Many religions involve the story of a god who undergoes death and resurrection (see life-death-

rebirth deity).[1]  [2] 
• The mythical geography of many religions involves an axis mundi, or Cosmic Center.[11] 
• Many myths feature a global flood.[12] 

There is no better example for us  at this point than the example of our Lord.

Jesus said” “I glorified you on earth, having accomplished the work that you gave me to do.” John 17:4
 



(a) "to magnify, extol, praise" (see doxa below), especially of "glorifying;" God, i.e., ascribing honor
to Him, acknowledging Him as to His being, attributes and acts, i.e., His glory (see GLORY),e.g., Matt.
5:16; Matt. 9:8; Matt. 15:31; Rom. 15:6, 9; Gal. 1:24; 1     Pet. 4:16; the Word of the Lord, Acts 13:48;

the Name of the Lord, Rev. 15:4; also of "glorifying" oneself, John 8:54; Rev. 18:7;

(b) "to do honor to, to make glorious, e.g., Rom. 8:30; 2     Cor. 3:10; 1     Pet. 1:8, "full of glory," Passive 
Voice (lit., "glorified"); said of Christ, e.g., John 7:39; John 8:54, RV, "glorifieth," for AV, "honor" and 
"honoreth" (which would translate timaō, "to honor"); of the Father, e.g., John 13:31, 32; John 21:19; 
1     Pet. 4:11; of "glorifying" one's ministry, Rom. 11:13, RV, "glorify" (AV, "magnify"); of a member of 
the body, 1     Cor. 12:26, "be honored" (RV marg., "be glorified").

Original Word: δόξα, doxa
Usage Notes: "glory" (from dokeō, "to seem"), primarily signifies an opinion, estimate, and 
hence, the honor resulting from a good opinion. It is used (1) (a) of the nature and acts of God in 
self-manifestation, i.e., what He essentially is and does, as exhibited in whatever way he reveals 
Himself in these respects, and particularly in the person of Christ, in whom essentially His "glory" has 
ever shone forth and ever will do, John 17:5, 24; Heb. 1:3; it was exhibited in the character and acts of 
Christ in the days of His flesh, John 1:14; John 2:11; at Cana both His grace and His power were 
manifested, and these constituted His "glory;" so also in the resurrection of Lazarus, John 11:4, 40; the 
"glory" of God was exhibited in the resurrection of Christ, Rom. 6:4, and in His ascension and 
exaltation, 1     Pet. 1:21, likewise on the Mount of Transfiguration, 2     Pet. 1:17. In Rom. 1:23 His 
"everlasting power and Divinity" are spoken of as His "glory," i.e., His attributes and power as revealed
through creation; in Rom. 3:23 the word denotes the manifested perfection of His character, especially 
His righteousness, of which all men fall short; in Col. 1:11 "the might of His glory" signifies the might 
which is characteristic of His "glory;" in Eph. 1:6, 12, 14, "the praise of the glory of His grace" and 
"the praise of His glory" signify the due acknowledgement of the exhibition of His attributes and ways;
in Eph. 1:17, "the Father of glory" describes Him as the source from whom all Divine splendor and 
perfection proceed in their manifestation, and to whom they belong; (b) of the character and ways of 
God as exhibited through Christ to and through believers, 2     Cor. 3:18; 2     Cor. 4:6; (c) of the state of 
blessedness into which believers are to enter hereafter through being brought into the likeness of Christ,
e.g., Rom. 8:18, 21; Phil. 3:21 (RV, "the body of His glory"); 1     Pet. 5:1, 10; Rev. 21:11; (d) brightness 
or splendor, (1) supernatural, emanating from God (as in the shekinah "glory," in the pillar of cloud and
in the Holy of Holies, e.g., Exod. 16:10; Exod. 25:22), Luke 2:9; Acts 22:11; Rom. 9:4; 2     Cor. 3:7; Jas. 
2:1; in Titus 2:13 it is used of Christ's return "the appearing of the glory of our great God and Saviour 
Jesus Christ" (RV); cp. Phil. 3:21, above; (2) natural, as of the heavenly bodies, 1     Cor. 15:40, 41; (II) of
good reputation, praise, honor, Luke 14:10 (RV, "glory," for AV, "worship"); John 5:41 (RV, "glory," for 
AV, "honor"); John 7:18; John 8:50; John 12:43 (RV, "glory," for AV, "praise"); 2     Cor. 6:8 (RV, "glory," 
for AV "honor"); Phil. 3:19; Heb. 3:3; in 1     Cor. 11:7, of man as representing the authority of God, and 
of woman as rendering conspicuous the authority of man; in 1     Thess. 2:6, "glory" probably stands, by 
metonymy, for material gifts, an honorarium, since in human estimation "glory" is usually expressed in 
things material.

The word is used in ascriptions of praise to God, e.g., Luke 17:18; John 9:24, RV, "glory" (AV, 
"praise"); Acts 12:23; as in doxologies (lit., "glory-words"), e.g., Luke 2:14; Rom. 11:36; Rom. 16:27; 



Gal. 1:5; Rev. 1:6. See DIGNITY, HONOR, PRAISE, WORSHIP.

Vine's Expository Dictionary of Old Testament and New Testament Words.

 

Original Word:  ָּכבֹוד, kābôd

Usage Notes: "honor; glory; great quantity; multitude; wealth; reputation [majesty]; splendor." 
Cognates of this word appear in Ugaritic, Phoenician, Arabic, Ethiopic, and Akkadian. It appears about 
200 times in biblical Hebrew and in all periods. Kābôd refers to the great physical weight or 
"quantity" of a thing. In Nah. 2:9 one should read: "For there is no limit to the treasure, a great 
quantity of every kind of desirable object." Isa. 22:24 likens Eliakim to a peg firmly anchored in a wall 
upon which is hung "all the [weighty things] of his father's house." This meaning is required in Hos. 
9:11, where kābôd represents a great crowd of people or "multitude": "As for Ephraim, their 
[multitude] shall fly away…" The word does not mean simply "heavy," but a heavy or imposing 
quantity of things.

Kābôd   often refers to both "wealth" and significant and positive "reputation" (in a concrete sense). 
Laban's sons complained that "Jacob hath taken away all that was our father's; and of that which was 
our father's hath he gotten all this [wealth]" (Gen. 31:1, the first biblical occurrence). The second 
emphasis appears in Gen. 45:13, where Joseph told his brothers to report to his "father… all my 
[majesty] in Egypt." Here this word includes a report of his position and the assurance that if the family
came to Egypt, Joseph would be able to provide for them. Trees, forests, and wooded hills have an 
imposing quality, a richness or "splendor." God will punish the king of Assyria by destroying most of 
the trees in his forests, "and shall consume the glory of his forest,… and the rest of the trees of his 
forest shall be few, that a child may write them" (Isa. 10:18-19). In Psa. 85:9 the idea of richness or 
abundance predominates: "Surely his salvation is nigh them that fear him; that glory [or abundance] 
may dwell in our land." This idea is repeated in Psa. 85:12: "Yea, the Lord shall give that which is 
good; and our land shall yield her increase."
Kābôd   can also have an abstract emphasis of "glory," imposing presence or position. Phinehas' wife 
named their son Ichabod, "saying, The glory is departed from Israel: because the ark of God was taken, 
and because of her father-in-law and her husband" (they, the high priests, had died; 1     Sam. 4:21). In 
Isa. 17:3 kābôd represents the more concrete idea of a fullness of things including fortified cities, 
sovereignty (self-rule), and people. Among such qualities is "honor," or respect and position. In Isa. 
5:13 this idea of "honor" is represented by kābôd: "…And their [my people's] honorable men are 
famished, and their multitude dried up with thirst." Thus the word kābôd and its parallel (the multitude)
represent all the people of Israel: the upper classes and the common people. In many passages the word
represents a future rather than a present reality: "In that day shall the branch of the Lord be beautiful 
and glorious …" (Isa. 4:2).
When used in the sense of "honor" or "importance" (cf.   Gen. 45:13  ) there are two nuances of the word. 
First,   kābôd   can emphasize the position of an individual within the sphere in which he lives (  Prov. 
11:16  ). This "honor" can be lost through wrong actions or attitudes (Prov. 26:1, 8) and evidenced in 
proper actions (Prov. 20:3; Prov. 25:2). This emphasis then is on a relationship between personalities. 
Second, there is a suggestion of nobility in many uses of the word, such as "honor" that belongs to a 
royal family (1     Kings 3:13). Thus, kābôd can be used of the social distinction and position of respect 
enjoyed by nobility.

When applied to God, the word represents a quality corresponding to Him and by which He is 
recognized. Joshua commanded Achan to give glory to God, to recognize His importance, worth, and 
significance (Josh. 7:19). In this and similar instances "giving honor" refers to doing something; what 



Achan was to do was to tell the truth. In other passages giving honor to God is a cultic recognition and 
confession of God as God (Psa. 29:1). Some have suggested that such passages celebrate the 
sovereignty of God over nature wherein the celebrant sees His "glory" and confess it in worship. In 
other places the word is said to point to God's sovereignty over history and specifically to a future 
manifestation of that "glory" (Isa. 40:5). Still other passages relate the manifestation of divine "glory" 
to past demonstrations of His sovereignty over history and peoples (Exod. 16:7; Exod. 24:16).

Vine's Expository Dictionary of Old Testament and New Testament Words.


